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Maimonides remarks that galls are absolutely necessary for the 
preparation of V*l. When R. Meir put vitriol in his ink to make 
it more durable (Sota, 20 a), galls must also have been put in it. 
Otherwise the addition of vitriol would be of no use, and the writing 
would not last, as can be seen by experiment. But it is quite 
indifferent if one should prefer to put the galls in the first mixture 
itself, or if he would dissolve the described slices in an infusion of 
galls, as Maimonides has done it. 

Finally, Maimonides decides, that albeit it is preferable (niVO^) 
to write the n"D with the ink he has used himself, it is not at all 
prohibited (aay^j) to add the vitriol, so that one now gets a mixture 
of Indian ink (,>Ja») and ~».. For thus says R. Jehuda, whose decision 
is peremptory, as the latest of the rabbis handling this theme, in the 
name of R. Meir (Sota, 1. c. 1 ), that it is permitted to use vitriol 
except to the writing of HtJlD 'B (which it shall be possible to 
obliterate). R Nissim has also decided thus in a responsum famous 
with us 2 , and also found here in Egypt, although he does not describe 
at length the procedure as Maimonides has done it. Also from 
Jerushalmi Sota (II, 4) it is evident that the addition of vitriol is 
permitted. It was but in the time that R Meir was a pupil under 
the teaching of R. Ishmael, that he, following his master, did not add 
the vitriol. Afterwards, as he was himself a master, he did so, and 
from this time derives the tradition of R. Jehuda. Nevertheless, 
Maimonides made his ink— as has already been said— without vitriol 
to evade all discussion. 

D. SlMONSEN. 

Copenhagen, Aug. 1, 1899. 



A HEBREW POEM IN VINDICATION OF THE 
STUDY OF PHILOSOPHY. 

Among the MSS. of the Montefiore College there is a small volume 
in i6mo, containing Hebrew secular poems. They are written in 

1 The omission of the name of R. Meir by Tama has led Lew into the 
error that the reading in the Gemarah which Maimonides had should be 
another than ours (cf. Low, 1. c, p. 151 and note 662). 

a "With us," that is, in Spain. Maimonides writes thus ser. Sel. 
1488=1177. See inn tno, n. 53, the subscription under the last of the 
answers to the Tyrian scholars. Q-raetz (Geschichte d. J., VI *, p. 300, n. 1) is 
hence not correct when he writes that Egypt could not be a foreign land 
for Maimonides in the year 11 75. 
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Italian cursive characters, and are exceedingly difficult to read. In 
his Catalogue (No. 178) the former owner, Mr. S. J. Halberstam, gave 
the volume the name p33?D ~W, which is, however, doubly erroneous. 
In the first instance, these two words do not represent the title of the 
little book, but merely the heading of the first poem, which consists 
of three lines. Secondly, this heading should be read DUvD "VC, 
the poem being a lament on the death of a certain Daniel, a friend or 
relative (*1V1) of the poet. This poem is followed by several others 
on the same subject. 

The MS. has no regular beginning. It may have been lost or 
never existed, the author having probably copied his poetic pro- 
ductions into a booklet, while omitting to give it title and preface. 
In consequence of this omission it is impossible to ascertain the name 
of the author, unless we get a clue from one poem (fol. 26), headed 

nunS a^sbid? nirutwii rvrw "ibd^> ivan nan tb> more, where the 

words nu?&b "W occur and are marked by dots. Now we find 
the same two words in a poem recorded in Dr. Neubauer's Catalogue 
of the Hebrew MSS. in the Bodleian Library, No. 554. 2. d, and what 
is more, in a dirge on a certain Isaac. Our MS. contains (fol. 30) 
an acrostic headed \i\2T\ pTW fUJil ?J7 "W, and it is therefore not 
improbable that both poems are by one and the same author. 
Another poem (fol. 25) is devoted to a certain Isaac of VHp. 

There is, however, another feature common to both MSS. which 
helps to fix the date of our author approximately. On fol. 6 the 
latter gives a dirge on Josef Sarfathi, who seems to be identical with 
Josef b. Samuel Sarfathi of whom the Oxford MS. referred to above 
contains several poems. This is probably the physician Josef Sarfathi 
in Rome, to whom, in 1524, the Pope Clement VII granted a renewal 
of the privileges given to his father Samuel '. That he was both poet 
and physician is confirmed by two verses of the poem, viz. : 

r6iJDi noN Dnriir6 Ton -ib6 ^vbi wan dj vtrn )b 
n^npD ara bpw '•Bin oa tana may "vcn nnia h 

Otherwise the poem gives no information as to his identity. 

The date of the author can be fixed with still greater certainty 
by another poem (fol. 22), bewailing the plague of Florence, which 
is, however, not the one of 1348, but another which took place in 
1539 2 ; further, a sonnet on Solomon of rftPMIB'XflB (fol. 24 verso), 

1 Cf. Stern, Urkundliche Beitrage Hber die SteUung der Papste zu den Jxiden, 

I, P- 74- 

2 As to the plague in Italy cf. Fioravanti, 11 reggimento delta pesta, Venice, 

1594- 
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who is evidently the same as in Dr. Neubauer's Catalogue, Nos. 2223 
and 2236. The relations between this Solomon, who flourished about 
1 S33 \ an( i °ur author, appear to have been rather strained, because 
in the heading of the sonnet in question the former is described 

hat6 nmpn nrb ianpa p by\ b\?a6 vrwro bs\ una nine nap new. 

Other persons to whom poems are devoted are a certain Jehiel (fol. 2) 
also called WS> £»N (fol. 4), further Obadyah (fol. 3), Moses and 
Menahem (fol. 7, acrostics), Israel (fol. 21), Ismael of Rieti (nttWn, 
fol. 23), Daniel (fol. 24, cf. above), and Abraham fol. 26). Some 
light on the author's personal affairs is thrown by two poems, the 
one expressing gratification for recovery from an illness (fol. 23 recto), 
the other lamenting his fate when compelled to leave his home (fol. 
23 verso n?U3 TD?3 nrpl iWn). Finally, there are to be mentioned 
two laments, headed: (Prato) 10N1S nijn njTDlh msi> *TIBd!> nrp 

D'aau dj m* cek> nrvbv tt«?n ^ D^xiai D'rawn twnan bm nnbb* 
onsnn. 

The chief object of this article, however, is to call attention to 
a poem (fol. 18 verso), headed D1 •lpa npJJlVn tPBlDl^Bn nan rba 

bm x"ae>nn ttjmn "vas D^oann nj tmn new spin new e«Kn -133 
maioi tms nbmb owan lcnnn new no^an nn^ nans '•nan ^3 
DTiaicoi ninixa nipioy n^tih^ nruian aio nw nnSnn nwea nmae» 

HHDN pe»» lp^n nan tfBIS nBUO pinoi. "The following are the 
words of Philosophy, which calls out in loud voice against the man 
of exalted position, the light of the wise, the chiefest of the herdmen 2 , 
Solomon b. Addereth, and against all the Rabbis of France 8 , the 
residue of that which is escaped*, who have placed under ban all people 
who approach her. She sings praises, and pronounces her glory and 
her excellent nature to uncover depths by means of proofs and 
arguments. Sweeter than honey is her palate, and smoother than 
oil are her words." 

It may appear strange that nearly two centuries and a half should 
have been allowed to pass before this new protest was raised, but we. 
must take into consideration the altered aspect of Philosophy at this 
period. Scholasticism was decaying, and Aristotelism was fast losing 
its last support through the discoveries of Copernicus. Our poem 
faithfully reflects the new state of things speculative. Considering 

1 Dr. Neubauer's Catalogue, No. 2236. 8. 2 1 Sam. xxi. 8. 

3 Cf. Abba Marl's rwap nnm ed. Bisliches, and Dr. Neubauer's analysis 
of the same in Les RabUnsfranfais Hist, litteraire, vol. XXVII), p. 655 sqq. 

4 Exod. x. 5. 
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that Copernicus' work, De revolutionisms orbium coelestium, was not 
published till 1543, the poem was probably composed under its 
immediate influence, and thus represents perhaps the oldest Jewish 
defence of the Copernican theory. It is remarkable for its en- 
lightened views, and breathes a spirit antagonistic to the trend of 
scholastic Philosophy as well as to the encroachments of practical 
Qabbalah, which just at this period had found its most influential 
promoters. 

It is not to be wondered at that the language of the poem is 
allusive rather than outspoken, as it had to deal with inborn pre- 
judices. Although nearly every verse is more or less succinct in this 
respect, it is particularly the term rtiian , used both in the heading 
and in verse 4, which points to astronomy, while in verse 10 the 
author plainly denounces the use of amulets, having, in regard to 
this latter, probably a passage of the Moreh (Munk, Le Guide, I, p. 271) 
in mind. The poem seems altogether to imply that, free from the 
dangers of the effete theories on the universe, Maimuni's philoso- 
phical writings could now be studied without apprehension. The 
verses 5 to 7 were probably written with the same object, although 
guarding against the possible reproach of endangering pure religion. 
The verses 8 and 9 reflect two of Maimuni's principles of the creed, 
viz. the existence of God, and the belief in prophecy. The most 
distinct allusion to the obsoleteness of the old Weltanschauung is to 
be found in verse 13, where the author threatens that he will 
" trample on the head of people's corrupt ideas.'* 

The form of the poem is that of the Spanish school, each half-verse 
consisting of 2 tenuoth, jathed, 2 ten., jathed, 2 ten. 1 ( = Arab. Kamil). 
A later owner has made a copy of the poem, in inverted manner, 
at the end of the volume. The text runs thus : — 

yw&\ ~\i noara tab 3 yrwm rvriN «3 2 [op] dv 

jmsni ayn v&yao -i»Dn '01 roan nruy w 

yvnnb 2b posi -iiaa ^ D*p s i bx wv vm 

jp-n rnp on» ni?jr Tuian yv -\wx !>a p 

yaw ib niND "vkk Tinana to* ib>k 133 

ynznb D^a ^1 ^an b)?m nm -w who "b 

y-riKi naio 4 njj?D bi jpun oai jn *jnvi> \nx 

y>xfi d^sij bJ? ~w nwm '•an i? naioa tjn 

' « w — . 'To be read thus on account of the metre. 

3 Copyist's addition. * Copyist reads and vocalizes nTOJQ. 
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jppBW rvnnn maa iktnt i»s niNi2j onsia -ipx D-nay 

yj»n nic niNUJ '•ni'T "i«dn ^n pnB> nam !?k 

y^opi eppa nB>j?D dj? rvW> qji to mtmm b>tdn 

ynnw Dnns ^n ma on nabna si? new d*jb 

yDBKi pa \bria imx ma^ro dj? nnaD b>ni i>y 

jy»Ni Dnvj S>inb> ^bbw m npiBi -ipy npiy i>a 

y^aai £>a na*<6 fnao TinnoNa B* nnan i>a cjid 

Translation. 

i. On the day when Ibn Addereth arose and conjured the students 
[not to be] too assiduous in the study of the stranger's * wisdom, 

2. Philosophy replied : Who has estranged people, and caused 
them to abandon my works ? 

3. When will God raise a champion for me, a strong-hearted one 
to help me ? 

4. Let him who is acquainted with my nature mount the parapet 
and proclaim aloud. 

5. On him who seeks my company my lustre shall gloriously shine. 

6. Mine are well-balanced scales to weigh and decide everything. 

7. I bestow grace on my friends, and endow them with the power 
of convincing by argument. 

8. I give thee proof whether a Creator and Prime Mover of all 
beings exists [or not]. 

9. Such Hebrews as doubt divine prophecies, I will throw down 
and cast into the deepest pit. 

10. For those who augur by means of the horoscope, I close and 
conceal the doors of [their] false prophecy. 

1 1. I deny the existence of demons and Lilith, as well as all kinds 
of witchcraft and amulets. 

12. I tear down and condemn all notions that deviate from regu- 
lation and law. 

13. I put down the foot of reason, and trample on the head of all 
corrupt notions of the people. 

14. And those lawless ones who endeavour to eradicate principles 
of faith, I humble and put their boast to shame. 

1 5. Finally : I have in my sack a criterion for everything, and 
a goblet [for discovering the truth]. 

H. HlRSCHFELD. 

1 Aristotle. The restriction in question referred to the study of 
Philosophy before the age of thirty. 



